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object is already illumined and known. Hence it is said
that the object is so far unillumined and that it is the 'pra"
thamotpanna prabha (emerging first ray of light) which
is said to illumine the object.

Is 'anatma jnana' the dharmF ? or the 'atmajnana' ?
It cannot be the former since 'a jnana' is not 'anatmavarka''
(concealing not we self). Nor can be accept the latter since
it does not exclude anatmajnana as such ~ Tratipannasy
aatmajnanasy anatma jnanasya cadharmitvanf. It is the
ground of the emerging knowledge of the self and that of
the not- self. This would make 'ghat adhyavacchinna caita"
nyam' the object of perception. That is, consciousness con-
ditioned or delimited by the object, like the pot, is the obj-
ect of perception. This is 'ajnanavarakam6 (enveloped my
necessence).

Thus is established the positive nature of 'ajnana' and
with jnana it has 'samanasrayavisaya' (similar ground and
consigmcnt).

Padmapada speaks of 'avidya sakti'. 'Avidya itself is
'saktimattva9 (having potency). It is external to the self.
And since it is capable of fulfilling the functions of the self
which is 'sarva kaaryaopadana' (material cause of all acti-
vities) it is said that there is a 'sakti' of 'avidya.' The 'saktf
(potiency) is not outisde of Avidya'. It is inherent in
'avidya'. And when we speak of a 'sakti' belonging to it, we
should consider the expression to be purely metaphisical.

Padmapaada says, ^avidya saktir bahya dhyaatmikesu
vastushu tat swarupa sattaa ........................ This 'avidya
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